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India's illustrious social anthropologist M. N. Srinivas
died in November in Bangalore at 83 after a brief illness.
Guide to innumerable academics, Srinivas developed
particularly close relations with Chicago's Department of
Anthropology, where many shared his intellectual
ancestry of French sociology and British social
anthropology. His 1952 functional and symbolic analysis
of the religion and societyoftheCoorgs delighted
Chicagoans RobertRedfieldand Milton Singer, who had in
the 1940s hypothesized, as Srinivas doesinthis study,that
understandingtherelationsbetween local and great
cultural traditions is a major task for an anthropology of
civilizations. Redfield's theorizing of peasant communities
also converged serendipitously with Srinivas' immersion
in a Mysore village during 1948-49, and with his
welcoming parallel studies by Chicago's McKim Marriott
in 1951-2, by Bernard S. Cohn in 1954-5. Srinivas'
insistence on the relevance of caste mobility to Indian
politicsboostedthesubsequentworkofMyronWeiner and
of Lloyd and Susanne Rudolph and their students. From
his first visit in 1955 to his last in 1997, Srinivas was a
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frequent and popular lecturer at Chicago, where he was
awarded the University's honorary LL.D. in 1971 for his
role in developing Indian social science research.

Srinivas' stellar career acquainted him widely with
international academia and with several regions of India.
Raised in a secular Sri Vaisnava Tamil Brahmin family of
Mysore, he studied up to a B.A. in Social Philosophy (1933-
36) in Mysore, then shifted to Bombay to pursue a practical
LL.B degree along with a Ph.D. in Sociology. His
supervisor there (G.S. Ghurye) set him to collecting
Kannada and Telugu folklore with antiquarian and
diffusionist intents, yet his talent for social interpretation
displayed in his 1945 Bombay thesis on Coorg religion
brought him an offer for further study in England. Social
anthropology was then coming into flower at Oxford, and
he quickly rewrote his Coorg materials for a D.Phil. in
1947 under that discipline's leading authors--Radcliffe-
Brown, Evans-Pritchard, and others.

Srinivas was himself appointed as Oxford's first
Lecturer in Indian Sociology (1948-51), then as Professor of
Sociology at the new M.S. University of Baroda (1951-59),
and next as Professor of Sociology at the Delhi University
School of Economics and Sociology. These appointments
acquainted him with Gujarat and with administrative and
governmental politics, knowledge of which he used to
develop productive faculties and strong research
environments. Having persuaded the University Grants
Commission to designate his Delhi department a Center of
Advanced Study in Sociology, he moved on in 1972 with
economist V.K.R.V. Rao to found yet another new
institution--the Institute for Social and Economic Change
at Bangalore. At the time of his death, he had gained an
appointment as J.R.D. Tata Visiting Professor at India's
National Institute of Advanced Studies.

Srinivas was famed for the hypotheses he developed,
never from theory and rarely from numbers, but from
first-handobservation of India'spublicandrural sociallife.
From massive evidences of social mobility he identified the
emulative process that he called "Sanskritization," seeing it
asboth resembling andstimulatedby,rather thanopposing
Westernization. The word is now in the sociological
vocabulary, its examples being ubiquitously observed but
its exact definition endlessly debated. With perceptions of
conflict sharpened by legal training, he also produced rich

descriptions of disputes within and continued on p.8
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Ramayana in Southeast Asia

The Ramayana has fascinated and inspired poets,

writers, sculptors, painters, musicians, dancers,
puppeteers and singers all over Asia. It is believed that
the Ramayana traveled from India to Southeast Asia
along with Sanskrit. The first knowledge of VValmiki, the
author of the first original Ramayana, is an inscription in a
temple in Vietnam by a descendant of a Tamil king in the
3rd century AD.The Ramayana has remained structurally
intact but has undergone change throughout Asia due to
local influences and customs. The title and names of some
of the characters have also changed as it has traveled to
different countries. It is called the Ramakerti in Cambodia,
Ramakien in Thailand, Ramayana Kakavin by Yogiswara in
Indonesia, Hobutsushu (Collection of Jewels) in Japan (by
Tairano Yasuyori in the 12th c.) and the six-volume Tun-
huang in North-west China (originating in 787-848 AD).
Malaysia has two versions: Hikayat Seri Ram (originating
in 13th -17th c.) and Hikayat Maharaja Ravana. Laos also
has two versions: Phra Lak Phra Lam (Beloved Laxman
and Beloved Ram, originating in early 19th c.) and Khvay
Thuaraphi.

Following are some of the temples located in Southeast
Asia which are dedicated to the Ramayana or have
sculptures or other works of art related to the tale. In
Indonesia, there is the 9th - 10th century Lara Jongrang in
the Prambanan Temple complex with relief sculptures
depicting the arrival of the monkeys in Lanka. This
temple is believed to be built by Rakai Pikatan to
commemorate the glorious power of the Sanjaya Hindu
dynasty in the empire of Mataram (now the provinces of
Yogyakarta & Central Java). Next to the Lara Jongrang is
the 14th - 15th c. Brahma Temple with more sculptures.
The Panataran Temple in East Java has a bas-relief of the
Ram Ravan fight. There are the well known Borobudur
and Mandup Temples as well.

Thailand has Lobpuri which depicts the Nagapasha of
Ram and Lakshaman and the temple of Emarald Buddha
has artwork related to the Ramayana as does Cambodia’s
Angkor Vat (Vaphuwan), built in 1112-
1152 AD by Suryavarnam. The 11th
c. Pagan TempleinMyanmar has
imagesofRamandParsuram.
Two temples in Laos display
Ramayana scenes. There are
paintings(probablyfromthe
last 150 years) on the walls of
Vat Pa Ke and the Vat Oub
Mnong Temple has 29 murals
related to the Ramayana.

Vietnam has the Valmiki
Temple.

Performances vary regionally,

again affected by local influences.
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Performance at Chicago Cultural Center, April 1999
The performance of the Ramayana in Thailand includes
the participation of Hindus for certain parts. However, it
is mainly performed for cultural and entertainment
purposes, and is read and participated in by all. On
special occasions, the Kohn Ramayana, a masked dance, is
performed. The performers are required to switch into
different postures using their legs and arms in order to
express emotion and to further the plot. An important
factor of Kohn is that the performers themselves do not
speak. There is a narrator who directs the dancers in the
story. Because it is considered to be one of the most
important pieces of literature in Thailand, the Ramayana is
considered to be part of the curriculum.

Hindus only make up 2% of Indonesian society, but
most Indonesians are taught the Ramayana and its values
of goodness and kindness at an early age. There are
several cultural and artistic traditions related to the
Ramayana. The Kecak Dance reenacts episodes from the
epic. The dance drama is a creation, in the 1920s, of the
famous German artist Walter Spies in close cooperation
with Bali priests. In it, about 60 men sit on the ground in
concentric circles and perform the Kecak dance. In the
middle of the inner circle are placed a number of burning
torches and in the light of these torches, the men in the
outer circles support the performers with their voices and
postures. The dance is also used to attract tourists. The
Ramayana Ballet is performed everyday during the dry
months, May to October, at the Prambanan and other
temples throughout the country. One of the most
important forms of Indonesian indigenous theater is
puppetry and much of it features stories from the
Ramayana. The most celebrated is the “wayang kulit” or
shadow play of Java.
Newal K. Agnihotri
newal@goinfo.com

Ramayana International
Institute
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ImagingSound: AnEthnomusicological

IMACGING souND|

Study of Music,
Art and Culture in
Mughal India.

by Bonnie Wade.
University of
Chicago Press,
1998.

Bonnie Wade’s Imaging
Sound (IS) is an enjoyable
and well-researched ethno-
musicological study of the
Mughal era in India and
explores aspects of Mughal
life -theircourtsandpatronage,political agendas, social
behaviors,religious activities, historical identities and
world view - as tools for understanding the functions and
developments of Mughal music. IS takes on the
challenging task of investigating musical change and
setting through all of the "Great Mughal" rulers with
special emphasis on the court of Akbar. Central to the
structure of IS is its insightful comparisons of the texts of
Mughal manuscripts with visual clues found in the
elaborate Mughal miniature paintings in formulating a
description of the Empire’s musical realm.

Tracing the genealogy of the Mughal family from its
Mongol and Turki lines, Wade first examines early
Mughal aesthetics with Babur and Humayun’s
Hindustanireign.Particularlyinterestingis IS’sdiscussion
on the Mughal obsession with books and art as a symbol
of power - musically central to this was the royal naubat
court ensemble, found throughout Mughal miniature
paintings. As an audible symbol of power, the naubat
ensemble was used in heralding royal presence, keeping
daily time, accompanying Mughal processions in travel
and war, as well as functioning in concert performance.
IS also makes intriguing statements about the naubat
ensemble’s association with events in the harem and
speculates on the political and cultural power of Mughal
women in royal gatherings and musical settings.

A considerable portion of IS deals with musical life
under Akbar’s rule, when Mughal documentation of
music was at its zenith. Akbari paintings, incorporating
music and musicians, helped create a visual image and
reinforced Akbar’s interests in creating a "new culture”
through the synthesis of religious concepts and regional
traditions. Wade suggests that Akbar did not patronize
Miyan Tansen, the illustrious and semi-mythical
musician, merely for his musical abilities, but also
because of his connections in both Hindu and Muslim
spheres. Tansen symbolized the very synthesis Akbar
strove to promote in his cultural agenda. IS also explores

BONNIE C. WADE
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the Akbari tradition of using instruments in painting to
suggest historical or regional settings. For example, the
inclusion of the West Asian barbat harp may suggest a
non-Indian context such as an event in pre-Mughal
Timurid or Mongol history or the inclusion of the shringa
C-shaped horn of ancient India may suggest an explicitly
South Asian culture.

A further point that IS discusses at length involves the
vehicle of Sufism and its great role in synthesis during
Mughal rule including the long relationship between
Akbar and the Chishtiyya Brotherhood. Popular Sufi
practices including the Qawwali musical form and its
connection with mausoleums, dhikr ceremonies, as well as
trance rituals led to positive interactions with Indian
communities; appealing concepts of an esoteric path to a
direct personal relationship with God also bound
concepts in Sufi philosophy with features of the Bhakti
movement and further fostered musical synthesis. Wade
draws a connection between the central importance of the
na’i flute in the sama‘ rituals of Sufi culture with the
bansuri flute and its important musical relation to the
Hindu deity Krishna.

IS expands upon the transformation process of music
through the Indianization of Mughal musical culture and
its influence on the growth and separation of Hindustani
music as an individual classical tradition. Wade examines
the use of explicitly Indian music in Akbar’s darbar
through the rudra vina stick zither, the pakhawaj barrel
drum, and the Dhrupad musical form. From this, IS
examines the transformation of instruments and their use
in later Mughal reigns in pictorial scenes of imperial
processions, marriage celebrations and other auspicious
events. IS makes reference to the transformations of
instruments such as rabab lutes used in Mughal music
and their possible connection with the modern-day sarod
lute, the Mughal kemanche spike fiddle and its
relationship with the modern Indian sarangi bowed lute,
the use of the Mughal tanbur lute in functioning as an
Indian drone instrument. Wade also examines the
interactions between male and female instrumentalists,
singers, and dancers in crossing lines of gender and
ethnicity within musical transformation.

IS successfully combines ethnomusicological research
with art historical, sociological, ethnographic, folkloric, as
well as gender and cultural studies in a creative effort. A
useful addition to the text is its extensive footnotes,
index, glossary of musical instruments and terms, as well
as historical maps and genealogical charts. Most notable,
however, is I1S’s wonderful gallery collection containing
replications of music-focused Mughal miniature
paintings. From these amazing works of art, the reader
can formulate his own suppositions on the splendor and
unigueness of Mughal musical culture.

Bertie Kibreah University of Chicago
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FICTION

The Slate of Life: More Contemporary Stories by
Women Writers of India (Kali for Women, New Delhi,
1990) is an impressive collection with a few outstanding
and haunting tales, such as "The Subordinate" by K.
Saraswathi Amma, "Aunty" by Bani Basu and "Hand-
Me-Downs" by Wajida Tabassum. Representing ten
languages of India, the stories, not surprisingly, deal
with issues affecting women’s lives and cross education,
wealth and class lines.

When Dreams Travel, by Githa Hariharan (Picador,
1999), is a retelling, and then some, of The Thousand and
One Nights with Shahrzad, her sister, Dunyazad, and
otherwomenasthemain actorsnegotiatingtheirseparate
waysthroughthe mazesofpalaces, storiesand times.The
novelbegins inthesultan’sbedroom, travelsthrough
investigation of Shahrzad’s martydom, pauses at tales of
struggle and reconciliation, and ends with...

The Weary Generations, by Abdullah Hussein (first
published 1963; republished in English translation by
HarperCollins, New Delhi, 1999) is a compelling and
gracefully written story of class conflict and the struggle
for independence. It follows one man’s journey from
soldier to husband to freedom fighter to casualty of the
partition massacres. Despite almost overwhelming
tragedy, the novel ends hopefully as the survivors piece
together what remains to build new lives.

Out of print, but worth hunting down: The Trotter
Nama: A Chronicle, by I. Allan Sealy, is a sprawling
account of seven generations of an Anglo-Indian family
from the late 1700s to the present. The chronicle,
interrupted by interpolations, commentaries, verses and
recipes for gunpowder and mango fool, tells the story
(and includes a very useful family tree) of fortunes made
and fortunes lost and bizarre marriages, births and
deaths. The unique situation of Anglo-Indians, wedged
between privileged position and insurmountable
exclusion, is revealed throughout. The cast of characters
is huge, idiosyncratic and memorable.

ART BOOKS

Two strong features recommend Nainsukh of Guler: A
great Indian painter from a small hill-state, by B.N.
Goswamy (Artibus Asiae Publishers, Zurich, 1997). The
first is 99 beautifully reproduced images; the second is
well-written, interesting and informative text reflecting
deep respect and admiration for the art. The introduction
provides biographical details, each plate is accompanied
by a critical assessment and the bulk of the final chapter
is devoted to a discussion of Nainsukh’s patron, Balwant
Singh. This is more than a coffee-table art book and can
be read or viewed with equal appreciation.

Indian Interiors, edited by Angelika Taschen
(Benedikt Taschen Verlag GmbH, Koln, Germany, 1999)
provides a text (by Sunil Sethi) giving some background
both to the project and the individual structures. While

some of the captions are amusing, for the most part, the
text is inconsequential. In other words, this is a coffee-
table book designed for looking at, not reading, and it
delivers with brilliant color photos (by Deidi von
Schaewen) with an emphasis on grandeur and affluence.
The book offers photos of mudhouses in Orissa,
houseboats in Kashmir and art deco in Bollywood, but in
keeping with the theme of the publication, the
magnificent palaces of Rajasthan dominate.

Love in Asian Art & Culture (Arthur M. Sackler
Gallery, Smithsonian Institution, 1998) is a handy sized
paperback collection of essays celebrating the expression
of love in different art forms in Japan (2 chapters), China
(1) and India (2). Annapurna Garimella writes on divine
love poetry of Radha and Krsna and its representation in
Rajput art. The text is a combination of familiar stories
and an examination of the various roles of sakhis in
poetry all integrated with beautiful paintings (see page
12). Vidya Dehejia takes the reader on a visual tour of the
Khajuraho temple complex. She provides a history of the
site and speculates about the prevalence of sculpted love
imagery on Hindu and Buddhist structures in India.

FOR CHILDREN

I highly recommend Cathy Spagnoli’s A Treasury of
Asian Stories & Activities for School & Libraries
(Alleyside Press, Fort Atkinson, W1, 1998). Only 73 pages
long, it is filled with fun stories, suggested related
activities, hints for storytellers and a bibliography of
resources. Spagnoli offers tales from seventeen South
and East Asia nations and accompanies each one with a
little something extra — a proverb, a song, a design.
Designed with young children in mind, the book has a
much wider appeal. Also by Spagnoli, Asian Tales and
Tellers (August House Publishers, Inc. Little Rock, AR.
1998) has some of the same basics, but provides more
extensive information on the storytellers, where and
when the stories were told, the place of music in
storytelling and more. The resource directory and
glossary are informative and helpful. Winner of a
Skipping Stones Honor Award, the book is organized by
theme, such as Tricksters and Fools or Harmony and
Friendship and features nearly 50 stories from 16 nations.
There are poignant folktales, instructive fables and funny
jokes among the many gems including “The Visit,” an
anecdote about Indian hospitality.

How & Why Stories: World Tales Kids Can Reads &
Tell, byMarthaHamiltonandMitchWeiss (August
House,1999) falls into the same general category as the
above books. This one has 25 fun, easy to tell stories,
each followed by a short explanation and tips for telling
it. Considering the authors’ intent, stories from around
the world, one wishes they had attempted a more even
representation or narrowed their range. There are six
stories from the US, for example, and only one from
South America. Editor
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Place and Shadow:
Photographs from a Personal Location

There s something uncanny about displaying this
series of photographs. When shooting these scenes over
the last few years, my thoughts were that they were
destined for negative perpetuity, like so many other rolls
of film, tossed to the dustbin of family history, left to the
gnawing criticism of the house mice. For various

reasons—no time, no money—I’ve become accustomed to

looking at my photographs in negative, deferring
development for an indefinite future. But, as my brother
once asked me rhetorically in exasperation, "What’s the
point of keeping negatives, man?!"

So now thanks to the support of South Asia Outreach,
this series is exposed to public viewing, for everyone’s

globalization. No place is whole or unique anymore, if
any ever were in the first place. Yet in our contemporary
economy of cultural identities, there is a deep demand for
place. Everyone needs to be from somewhere, especially
if one bears the signs of foreigness. So there is a lovely
paradox here: Identity needs a place when the latter is no
longer itself, when there is no real there there. Maybe that
is why everyone, and not just those from far away, has
identity problems these days.

These photographs raise this paradox and many
others, depending on the viewer’s gaze. In any case, |
leave all that to you, and resist my dad’s exhortations,
who insists that | provide information on every

(dis)pleasure. Every
(un)imaginative
understanding brought by
the viewer can now don
these photographs’ essential
nakedness, for they are
inevitably open to each and
every interpretation and
value. "Chacun son gout,
quoi!"

But before ceding them to
your imaginative
deformations, | wish to take
this opportunity to uncover
something of these
photographs’ history and to
explain the locutions “place
and shadow” and “personal
location” making up the
series’ title. As alluded
already, | began this series
amidst growing up with a

camera in hand. Many were
taken in the off-time of more
real subjects, absentmindedly exposed in living room or
repair shop boredom. Others became possible on a family
trip to India, numerous wedding attendances and so
forth. Here as an ensemble, these pictures bring into
view a certain cultural geography that might be called
“diasporic,” but in any case might have something to do
with questions of place and identity in our contemporary
world.

The phenomena of place and identity may have
always been enmeshed in distinct ways. Now a sign of
our times is a certain phantasmagoric sense of place—a
sense that it is haunted by some place else: the signs of
the foreign or distant social mechanisms brought forth by
excessive migration, travel and other headaches of
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Ludhiana, Punjab, 1998

photograph as if it were a laboratory specimen. He says,
looking at one of my photographs, "Tell them that these
buildings are empty because so many have gone abroad."”
For him these photographs leave a shadow, an intimation
of depth, something personal and historical, but
mysterious. That shadow may be an ineluctable and
ineffable element in the phenomena of place and identity
today some how or other. So it may be best to stop
speaking and just look at the images.

Bali Sahota University of Chicago

“Place and Shadow” will be on display at
the University of Chicago, Foster Hall
until May 2000.

sRagda &
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Punjabi Identity: Continuity and
Change. edited by
Gurharpal Singh
and lan Talbot.
New Delhi:
Manohar
Publishers, 1996.

This edited volume, a
collection of nine papers
given at the 1994 Toulouse
Conference, is “intended to
be suggestive rather than |
exhaustive about Punjabli]
identity.” The first article
by lan Talbot examines the
dual impact of colonial
state on the urban and
rural traditions of Punjab. The urban tradition, under the
modernizing tendencies unleashed by the colonial state,
created essentialised religious identities while the rural
tradition focussed on the Punjabi-ness of various
communities and was much more fluid, permeable and
accommodating. Although rural tradition dominated
Punjabi politics until the mid-1940s, communal processes
gathered momentum under "the political changes
wrought by the Second World War" and urban tradition
came to the fore by the time of partition.

In a similar vein, Denis Matringe examines the
colonial impact in his study of Bhai Vir Singh's poetry.
He persuasively argues that Bhai Vir Singh's poetry is
completely "cut off from popular culture” and that it
reflects the creation of a new poetical idiom under the
European influence. Although at times Matringe's
translations do not match the original beauty of Punjabi
verse, he nevertheless stresses Bhai Vir Singh's role in the
creation of a reformed Sikh identity and laments on the
"lost Punjab” of popular poetry.

The issue of Punjabi identity in Pakistan is examined
in two closely related articles by Yunus Samad and Sarah
Ansari. Samad maintains that the establishment of
Punjabi hegemony led to the disintegration of Pakistan
with the formation of Bangladesh and has resulted in
regional and ethnic tensions. Ironically, the Punjabi
domination in Pakistan has not benefited all Punjabis:
the rewards have gone mainly to elite groups such as
landlords, bureaucrats, and coopted peasantry. In her
discussion of Punjabi settlers in Sindh, Ansari relates to
the process in which Punjabis were suddenly made
aware of their "group consciousness" by the anxieties and
fears of local Sindhis. She argues that "a heightened sense
of Punjabi-ness has simply followed on from the
development of ethnic politics in Sindh." As a result of
native policies, the Punjabis have become "outsiders" in
the province.
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The recent developments in the politics of East Punjab
are addressed by Gurharphal Singh, Joyce Pettigrew and
Shinder Thandi from three different perspectives.
Arguing that conventional approaches to understanding
the "Punjab Problem" are inadequate, Gurharpal Singh
traces the conflict between the emerging Sikh sense of
ethno-nationalism with the tendencies of hegemonic
control by the central government. Only if the Indian
government reassesses its assumptions and addresses
concerns from a variety of groups and interests can
legitimate ethnic claims be resolved. As a social
anthropologist Pettigrew examines the strategies
adopted by pro-Khalistan guerilla groups. She provides
first-hand information about the organizational problems
and infighting among different groups that made the
movement vulnerable to infiltration, counter-insurgency
and eventual destruction by the security forces. Thandi
examines the contribution of counter-insurgency in
controlling Sikh militancy in Punjab. From a comparative
perspective he draws attention to the "low intensity
conflict" conducted in Punjab. "Low intensity conflict,” he
argues, "ranges from subversion to the use of armed
force." Thandi concludes: "If the government is seriously
interested in establishing lasting peace then it must start
new political and economic initiatives to restore its badly
wounded credibility."

The final two chapters are devoted to the Punjabi
diaspora. In a lengthy discussion of theoretical issues,
Arvind-pal Singh makes the case for a critical evaluation
of cultural identity "in the wake of recent developments
in post-structuralist theory.” Arguing against the recent
preoccupation with a politics of identity that has
dominated the Indian and Punjab politics, he pleads for a
radical reassessment of colonial
experience in terms of "what remains
unthought in the process of cultural
translation." The last contribution, by
Nasreen Ali, Pat Ellis and Zafar Khan,
relates to the study of Kashmiris in
Britain. The three authors call for a
separation of Punjabi and Kashmiri
ethnic identification in Great Britain, a
separation which is not only the
outcome of a growing group
consciousness among Kashmiris against
Punjabi hegemony, but is also part of
the complex process of globalization
that is creating opportunities for the
emergence of micro-ethnicities.

My only criticism is that some of the
articles are heavily loaded with theoretical jargon
making reading boring. Nevertheless, this volume
appears at an opportune time. It will serve as a reliable
source in the field of Punjab Studies.

Pashaura Singh University of Michigan, Ann Arbor
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A DIALOGUE

First | must thank Jeffrey Gore for his kind words [Fall
1999] about my book's exegesis of the Pratyabhijna
writings of Utpaladeva and Abhinavagupta, and some of
the comparisonsit makes. | acknowledgethat thebook
ideally would have given Jacques Derrida a more
elaborate treatment. | largely disagree with Gore's
principal criticism, that the work is amiss in considering
thevalue ofinterpretationalmodesty.ltakethisjudgmentas
areflectionof a common though waning proclivity to view
transcendentalandmetaphysicalargumentsas
unwarrantedspeculation.lbelieve thatsucha biashaspre-
vented Gore from understanding key aspects of my work.

It is in my effort to formulate a model for philosophical
discourse as an appropriately modest approach to cross-
cultural dialogue that | first address the problem of
interpretive reference. In this | explain the problem in
terms of broadly post-modern considerations about the
plurality of interpretations of the world. Along with
various proponents of cultural relativism, | maintain that
such considerations preclude the privileging of any
interpretation over others. On the other hand, | adduce
transcendental arguments that making some claims about
reality is unavoidable. Strong cultural relativism's
skeptical denial of all interpretive reference is therefore
incoherent and insidiously closed. According to my
model, philosophy is a quest to determine which of a
plurality of alternative claims are justified by deeper or
universal criteria--a quest that is paradoxically both
foundationalist, and dialogical and open-ended.

In analyzing the Pratyabhijna discourse, | endeavor to
show how it pursues such a project of extra-traditional
justification at the same time as it conceives this project
intra-traditionally. Gore believes that | thereby wish to
make religious "self-confirmation... [the] foundation for a
truly Cross-Cultural dialogue.” The purpose of this
analysisisrathertoillustratethehermeneuticboundedness
of philosophical discourse. All varieties of intellectual
expression exhibit a self-confirmation between discursive
assumptions and practices. It is just through the reflexive
and dialogical confrontation with otherness, and the
attempt to mediate between alternatives, that a logically
vitiating circularity may be transformed into a
cognitively-advancing hermeneutic one.

Throughout my exposition of the debates | observe
analogies (similarities in differences) to the arguments of
both the Pratyabhijna and its Buddhist opponents in
Western thought. I neither point out the former, as Gore
asserts, "to prove universality," nor the latter as he
suggests to create a "straw man." As explained, | observe
such analogies to facilitate my own dialogical effort to
translate the Pratyabhijna siddhanta and purvapaksa
positions in terms that will make sense to Western
academics. | align the siddhanta in certain respects with
the transcendental arguments for reference adduced in my
earlier methodological discussion. | align the purvapaksa
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in certain respects with the denial of interpretive reference
in the Western skeptical tradition.

lamaware thatmorecould havebeendoneinthis com-
parative interpretation of the Pratyabhijna dispute with
the Buddhists. Nevertheless, | believe that | have made
cogent philosophical arguments for the siddhanta. Of
course my claims are still debatable. Perhaps it is circular
to argue that intelligibility requires a foundational
intelligibility, or that we could not recognize anything
without recognition. Would this circularity be vitiating or
hermeneutic? On the other hand, can the denial of recog-
nition and intelligibility be anything other than nonsense?

My book does not propound deconstructionism,
scientific theories of unknowability or Rabbinic
hermeneutics.linvite Gore,inthespiritoffriendly debate,
and in the interest of the interpretive modesty which we
both advocate, to adduce those or any other matters.
David Lawrence Hong Kong Univ. Science and Tech

Accepting Lawrence’s invitation, | wish to address a
few of the issues and reiterate that | found Lawrence’s
book informative and interesting. | do not assert that he
"wish[es] to make religious ‘self confirmation... [the]
foundation for a truly Cross-Cultural dialogue,™ an
assertion one can only read into my review by removing
the quote from context and adding the ellipses. The
metaphysics of my own argument that parts of experience
and reality exceed recognition can best be understood by
referring to one more misquotation. | do not argue that
Lawrence observes analogies between Buddhists and
modern thinkers so as to create a "straw man." | argue,
however, that he creates a "straw man" out of Derrida to
support his analogies. Lawrence gives little rigorous
attention to Derrida’s words but knocks him down as
“incoherent.” Lawrencemakesthelucidobservationthat
Derrida’s work "may function as an agent of intellectual
modesty." Isitnotpossiblethat wemightdraw positive
connections between skepticism (or more accurately
Derrida’s deferral of the desire for universal criteria)and
modesty?MightDerrida’s writing, by its difficulty and
deferral, compare to how tantric practices teach, training
us in the skills of modesty?

The desire for universal criteria and transcendental
arguments often cause broad generalizations and
misrecognitions. Does Lawrence’s admitted failure to
discuss Derrida in a substantial fashion indicate a lack of
deep consideration between the modesty he cites
favorably and all its potential implications? We can see in
Derrida’s writing, and in responses to his writing, the
difficulty with everyday experiences that exceed our
ability to cognize, recognize or name. Our relationship
with this misrecognition, within "issues such as
technology, gender or globalization," is truly a
contemporary problem of interpretive reference that
deserves our deep consideration.

Jeffrey Gore Columbia College
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Jivanmukti in Transformation:
Embodied Liberation in Advaita and
Neo-Vedanta.
by Andrew Fort.

SUNY Press, 1998.

Students of Advaita
Vedanta are almost always
asking about the behavior
of the jivanmukta, one who
has obtained liberation
while living. What becomes
of their body when they
discover that all they see is
a result of maya, illusion? If
the body continues to
apparently exist and the
liberated one realizes the
apparent existence of all,
then why would or should that one act dharmically?
Most fundamentally, why would he continue to follow
the prescriptions according to varnasrama-dharma?

Not surprisingly, these questions are ones asked by
scholars and opponents of Advaita Vedanta, the seventh
century school founded by Shankaracarya.Fort's Jivanmukti in
Transformation is a close examination of these issues and
its resolutions. His in-depth analysis an excellent (and
much needed) treatment of a central controversy within
the Vedanta and Hindu world: the possibility of
liberation in life, while embodied.

Fort's project has its roots in Living Liberation in Hindu
Thought, a volume of essays edited by Fort and Mumme
in which they lay out a structure within which to inquire
about jivanmukti across several schools of Hindu thought.
His Jivanmukti is an expansion on the themes outlined in
the earlier compilation. To this end, Fort divides his book
into three parts: Embodied Liberation in Traditional
Advaita Vedanta; Jivanmukti in the Yogavasistha; and
Embodied Liberation in Neo-Vedanta: Adaptation and
Innovation. The first two parts are very dense analyses of
the historical development of the idea of jivanmukti
through “Traditional Advaita” and “Yogic Advaita.”
“Traditional Advaita” covers Shankaracarya and several
of his major disciples including Suresvara, Vimuktatman,
and Madhusudana Sarasvati. “Yogic Advaita” includes
studies of the Yogavasishta and the Jivanmuktiviveka with
an emphasis on Samkhya concepts and Yoga practices. In
these parts the reader is immersed in classical scholastic
Vedanta. Fort summarizes positions, objections, and
replies in much the same way the arguments were
presented in the Sanskrit texts.

Part Three of Fort's Jivanmukti, “Embodied Liberation
in Neo-Vedanta: Adaptation and Innovation,” concerns
the relatively modern Neo-Vedanta view of the idea. In
this part, Fort pays homage to Halbfass who examined
the interaction between European and Indian thinkers in

[IVANALIK T
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India and Europe: An Essay in Understanding. Fort applies
and expands on some of Halbfass's methodology to
examine the Neo-Vedanta thinkers whose positions on
the issues of liberation while embodied show a clear link
to the influences and appropriations of Western premises
and categories. Fort examines the writings of Ramana
Maharishi, Chandrasekharendra Sarasvati, Vivekananda,
and Radhakrishnan. These chapters, as well as the introductory
section concerning theoretical issues on Orientalism and
"understanding," will be digestible for a wide variety of
readers, not just for the philosophically minded.

Fort's book is a superb contribution that will surely
have an impact on work on the schools of Indian
philosophy as well as their interaction with the West. My
only problem with Fort's excellent volume may lie with
SUNY rather than with Fort's scholarly abilities: | wished
that the Sanskrit text and corresponding translations
were made available to readers. Though Fort's intended
audience is not restricted to Sanskritists, providing the
citations verbatim would give his book even more utility.

This flaw, though, is not fatal. As a scholar of Vedanta,
I am delighted to find another book written with the
same vigor, precision and readability as Clooney's
Theology After Vedanta. Now that Vedanta is no longer in
vogue and has been supplanted by Buddhist studies, it is
even more important for Vedanta scholars to offer such
challenging and informative works. | encourage other
scholars of Indian philosophy --Vedanta and otherwise --
to follow suit. I highly recommend Fort's Jivanmukti to the
philosophically minded reader and, of course, the
mumuksu in search of jivanmukti!
Deepak Sarma DePaul University
“Srinivas c'on?mEdTroE pagel T
| both rural and reglonal caste groups. The father of two
daughters, he added feminine perspectives on all these
topics, especially in his later work.

I Srinivas' informal, personally engaged style of

I presenting his observations charmed large audiences and

| should continue to engage the readers of his many
writings. Himself a rationalist and skeptical of all dogmata,
he nevertheless used his full humanity to develop
multiple--ideally holistic--culturally intimate views of

I every issue. Particularly memorable to this reader are the

| chapters on rural religion and on the quality of social

I relations in his monograph, The Remembered Village.
Polemics surface in only two of his essays, one of them
directed against Louis Dumont's narrow ‘purity’ definition

I of caste, the other against the bungling authors of the

| Backward Classes Commission reports.

I He leaves India with rising standards of social research.
The last three of his books--Caste: its Twentieth Century

I Avatar, Indian Society through Personal Writings; and Village,

I Caste, Gender and Method, are all currently in paperback,
and contain some of his finest efforts.
McKlm Marriott University of Chicago
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Asian Religions in Practice: An
Introduction.
edited by Donald
Lopez. Princeton
University Press,
1999.

Princeton Readings in
Religions is a series of
introductory anthologies
which attempts to
problematize the given
conventions in religious
studies by providing a
more expansive range of
reading materials. Rather
than placing a heavy
emphasis on “canonical works,” the series offers a
different configuration of texts so as to capture a wider
range of religious practices. So far, five volumes in the
series have been published and Asian Religions is a
compilation of the respective introductory essays.

Each of the essays, with differing degrees of success,
attempts to weave the over-all mission of the Princeton
Readings series into the content of the individual volumes.
Richard Davis, in “Religions of India in Practice,” writes a
historical survey of the challenges and transformations
that have occurred in South Asia since 2000 BCE. His
essay is not a clear exposition of the religions of India but
he problematizes many of the issues currently facing
South Asian studies.

Lopez’s essays on Buddhism and the religions of Tibet
also concisely survey the topics and bring to light details
thatareoftenoverlookedinothersourcebooks.“Buddhism
in Practice” surveys doctrine and practice by placing
them under the rubric of the Three Jewels, or Buddha,
dharma and community. In his second essay, “Religions
of Tibet in Practice,” Lopez discusses the historical
progression of Tibetan Bon and Buddhist traditions.

In “Religions of China in Practice,” Stephen Teiser
outlines some of the problems entailed in organizing
Chinese religions under the traditional headings of
Confucianism, Taoism and Buddhism. His essay,
however, seems at war with itself. It not only suffers from
“the tired old category of the three teachings...inflicted
on yet another generation of students,” but from a
hidden attempt to justify this system of categorization.

George Tanabe concentrates on how doctrine and
practice are shared and contested among the different
traditions of Japan in “Religions of Japan in Practice.”

His work reflects recent methodological approaches in
the study of Japanese religions that call into question
essentialist readings, and highlight how meaning is
created and how texts are read.

The real question, however, is why publish this book?

F300TS B 3oNERE

Horseback™ by

Guler, 1745-50.
See page 4 for
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Forwhomisthisbookwritten?Whatshoulditbeusedfor?
What is the role of Asian Religions in Practice in practice?
There is no doubt that the Princeton series is a needed and
fresh approach to the religions of the world. I've used
Religions of India in Practice (1995), Buddhism in Practice
(1995) and Religions of Tibet in Practice (1997) in my own
classes with much success. They provide introductory
materials which move away from an emphasis on
philosophy and elite expression and include ritual texts,
folk tales, as well as hagiographical and ethnographic
materials.

Without the corresponding translations, the
introductory essays in Asian Religions seem truncated.
They are unable to stand alone. On the other hand, no
attempt is made in the book to integrate the different
essays. Lopez’s recent bonanza of publications is a
welcome addition to Buddhist, Himalayan, Tibetan and
religious studies. However, one senses that this book just
offers repackaged old material. The epitome of this
repackaging is the introduction to Asian Religions which
is in all reality an introduction to introductions and offers
nothing new in itself. One way to use the book in practice
would be in an introduction to world religions course. To
make this profitable, however, one of two things would
need to happen. Either one would need to supplement
the book with further reading (a wily instructor could
photocopy essays from the other books in the series), or
PrincetonUniversityPresscouldrepublish AsianReligions
with the key readings from each volume of the series.
Greg Grieve University of Chicago

“Lady on

Nainsukh of
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L OPPORTUNITIES...NEWS..,

Fellowships

Whiting Dissertation-Year Fellowships, University of
Chicago, 2000-01. Complete applications include a
nomination form, letters of recommendation,proposal
and one approved chapter. Nominations from the
departments are due March 31;72000 so contact your
department chair for individual deadlings.

COSAS Fellowship applications areavailabledin Kelly
311 or on-line. Deadline is May.1,2000. For-application;
contact so-asian@uchicago.edu or773-702-8637.

Calls for papers

International €onference:on Contemporary Views on
Indian/Civilization is‘accepting proposals from scholars
who.are invelved with new, originalland cutting edge
approaches to the;study of South Asia far a,symposium;
"New Approachesto the Study of Seuth Asia:* The
conference will'be held at the Stevens institute of
Technology; in Hoboken; NJ on.July 28-30, 2000 and is
sponsored by the World Association for Vedic Studies,
Inci (WAVES), A Multidisciplinary Academic-Society.
Proposals should be 250-300 words.and are due May 15,
2000. For more.information, contact Frank -Morales at.608-
288-0266, fmoralel@students.wisc.edu.

The 34th annual Bengal Studies Conference "Hopes
andrAspirationsiat the Threshold of the New Millennium"
will'be held May 5-7, 2000 at the University:of Wisconsin-
Oshkaosh. In addition to regular.panels.onliterature,
politics;.society, etc..of West Bengal and Bangladesh,
papers are alsorbeing accepted for special panels on
Rabindranath Tagore,; Ustad Allauddin Khan;Bengali
cuisine and handicrafts. Rroposals for. panels'and/or
individuals papers should:be 150-200'words and are due
March'31, 2000 by.mail‘or email. For more.information,
contact Zillur Khansat khan@uwosh.edu; 920-424-0924
(ph),.920-424-0739 (fax).or'Anji Roy at roy@uwosh.edu;
920-424-7273 (ph), 920-424-1043(fax) or Vvisit:the wehsite:
http://freeweb.digiweb.com/education/bengal

New Millennium Scholarship Essay Contest Year
2000. Students in.grades 9-12 should 'submit essay on
"The:Legacy.of Mahatma Gandhi & Martin:L.uther Kingy
Jr.: How It Shapes My Life in My Community." Winners
will receive free tuitionfor one course at Columbia
College’s high schoel'summer program and five shares of
Dell Computer stock."Applications‘are available at the
Indo- American €enter oronline (see below). Deadline is
March 31, 2000. Forimore information, contact Taposhi
Bentley at 312-467-0767:or Taposhi@aol.com.

Study Programs

University of Michigan Summer Language Institute.
Language study offered in Arabic, HindizFamil and
Persian among other languages. Deadline is April 1,72000:
For application or more information, contact the SLI

Coordinator at sli0O@umich.edu, or write to International
Institute, Univ. of Michigan, 1080 S. University, Suite
4668, Ann Arbor, MI 48109; 734-764-8571 (ph), 734-763-
4765 (fax):

Antioch College:Education Abroad, Buddhist Studies
in'Bodh,Gaya, India. A program of study and meditation.
Deadlinefor.application is March 15, 2000. For more
information, contact AEA@antioch-=college.edu, Buddhist
Studies, Antioch Education Abroad, Antioch College,
Yellow Springs, OH 45387; 800-874-7986.

Individuals interested inan overseas education
expedition may join one of twa.upcoming escorted visits
to.lndia. "Women's Empowerment, Spirituality and
Activism,™visiting-officials and activists in.New Delhi,
Jaipur,Agra and'Bombay, is.scheduled forJuly:28-August
8, 2000. The second.visit, scheduled for August 3-15, will
focus on "Social-\Work.and Welfare."The group will
travel throughout Kerala:to.learn about development
projects. College credits and CEUs are available. For
more information;contact:Dr. George Palamattam at
ContProEd@aol.com or 800-835-7262,

Orientation.sessions for people who have.an interest
in.India but'limited knowledge. The sessions can cover
food, clothing, history or other.aspects of Indian culture:
For more information, contact Githa Keralavarma at
githakv@yahoo:com or 608-831-4749.

Pasitions

University‘of Wisconsin, Madison, Professor of
Hindi-Urdu.language and literature. Must have Ph.D-In
South’Asian:Languages;and Literature,be proficientin
both Hindi and Urdu, and be familiar with literary
traditions (modern/pre-madern), literary theory.and
post-colonial'theory as well as approaches to cultural
studies, Send a resume and'caver letter, referring to
positionwvacancy.#35772,.by August 28, 2000 to: Professor
Ellen Rafferty, 1240 Van Hise Hall,"1220 Linden/Drive,
Madison, WI 53706:1557.-For more.information,contact:
fax: 606-265-3538, phone: 608-2623915, e-mail:
emraffer@facstaff.wisc.edu.

News

Thelndo-American Center recently hosted tours of
the Devonmneighborhood for a group of K-12 school
teachers from Japan and groups of:students and other
organizations from around the;mid-West. The Center is
currently on an India/Culture Fair, featuring dance, music
and yoga demonstrationsyfor K-8 students at the Sears
School in Kenilwortht: Tutoring of'neighborhood children
continues every Sunday afternoon. To volunteer, contact
factutoring@ hotmail.cam. For more information about
the Indo-American Center, contact R.S. Rajan at 773-973-
4444 or Dorothie Shah at 847-485-6853, or visit the
website: http://www.indoamerican.org.
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Oskar Verkaaik is the Regional Worlds Post-Doctoral
Fellow of the Globalization Project during the winter
quarter 2000. Verkaaik received his Ph.D. from the
University of Amsterdam, The Netherlands. His
dissertation was on the Muhajir Qaumi'Movement in
Hyderabad and Karachi. He is currently. working on
independence-related migration, ethnic relations,
violence and youth culture and preparing foranew
research project onithe Da'wat-i Islami, a transnational
proselytizing, pietist; Barelwi movement from Karachi.

Ericka Schnitzer (Divinity) will be presenting:a paper
on the Kalighat artists of 19th century Calcutta at a
Symposium entitled "[Re]Constructing Community and
Identity Through Art" at the University of Minnesota in
late April.

Anne Hardgrove (COSAS) received her.Ph.D. in
Anthropology and History from the University of
Michigan, Ann Arbor. Her dissertation, "Community as
Public Culture in Modern India: The Marwarisin
Calcutta'c.1897-1997," was awarded the Gutenberg-e
Book.Prize for Outstanding,Dissertation in"History by.the
American Histarical Association. She iscurrently a
Visiting Assistant Professor at.the.University of lowa.

Matthew Kapstein's (SALC) new book, The Tibetan
Assimilation of Buddhism: Conversion; Contestation, and
Memory, will be published by Oxford University Press
this Spring.

McKim Marriott (Anthro) will be lecturing intAprilat
the Department of Religious Studies , Uniyversity of
California, Santa’Barbara, on "How an anthropologist
studies a civilization." Also in April,.Marriott will be
speaking inBloomington at the meetings of the Central
States Anthropological Society on “Congruences of:body,
person, and morality in Hindu culture."

Susanne Rudolph:gave the annual Igbal Narain
Memorial Lecture at the University of Rajasthan, Jaipur
inJanuary. She spoke on "Is Civil Society the Answer?"

Also in January, Lloyd Rudolph led a Vice-
Chancellor’'s seminar discussion on "The Self
Constructing Culture; The'Ethnography of the Amar
Singh Diary*/at the University,of Rajasthan. He has two
forthcoming, publications, "The Self as,Other: Amar
Singh's Diary as Reflexive 'Native' Ethnography,sin
Veena Das, Patricia.Oberoi, eds., Tradition, Pluralism and
Identity; Essays“in Honour of T.N. Madan and "The Self
Constructing Culture: The Ethnography of the Amar
Singh Diary," in The'Economic-and Political Weekly. The
Rudolphs were guests of the Mody Institute of Education
and Research, Lakshmangarh District, Sikar, Rajasthan in
February. They spoke to the staff and students on
"Producing and Reproducing 'Rajasthan.

In 1999, Arjun Appadurai (SALC) lectured in Rio de
Janeiro, Amsterdam, Florence, Paris, Dakar, Cambridge

(England), Hyderabad, Istanbul, New York, Santa Fe and
Vienna on various aspects of globalization. He also held
short visiting appointments at the School for
International and Public Affairs (Columbia University)
and at the TWM (Institute for Human Sciences) in Vienna
infAutumn1999. Hisessay, "Globalization and the
Research Imagination' appeared. in the International
Social ScienceJournal (UNESEO) in June 1999.
Appadurai has‘received a major-grant from the Ford
Foundation for a project on “Grassroots. Globalization.”
The 3-yearproject will involve multi-localeresearch and
will'examine howsseveral transnational activist
organizations are seeking to organize themselves
globally. The 'study will'focus especially onsa global
network of housing activists, centered in Mumbai, and
will examine the media andfunding framewaorks within
which transnational organizations are emerging-outside
the framewaork of states. In the Mumbai case study,
particularattention will be paid tothe relation of urban
housing to communal conflict: Thefinal result of the
project is expected to be a book which will contribute to
social science research on transnational'civil society as
well asto activist:and policy concerns-about globalization

“from below.”

Here oo X
Don't/miss Public Culture's three remaining forthcoming
Millennial Quartet special issues;.two of which are guest-
edited.by COSAS members: Globalization, edited by
Arjun Appadurai, and Cosmopolitanism, edited by Homi
K.‘Bhabha, Carol A:Breckenridge, Dipesh"Chakrabarty,
and Sheldaon Pollock. (Millennial Capitalism is edited by
University of Chicago anthropology professors Jean and
John L. Comaroff)) Two other forthcoming special issues
include esSays that focus on South Asia: Translation
Towards aGlobal Market (edited by Emily Apter) and
Disability Criticism (edited by Breckenridge). For more
information, 'visit: http://www.uchicago.edu/research/
jnl-pub-cult/

Sukumar Ray
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Book Reviews

Mr Dimock Explores the Mysteries of
the East.

by Edward Cameron Dimock.

Chapel Hill, NC: Algonquin Books, 1999.

Mysteries fits somewhere within the categories of autobiography, travelogue, philosophy and humor. Loosely framed
within a discussion of The Laws of Manu, it is a delightful collection of Dimock’s observations gleaned from over 40 years of
traveling to India and interspersed with bits from scholarly accounts and Hindu tales. Some of the richness of the book lies
in the author’s ability to create vivid pictures of the people he meets, like the gilli-gilli man, and places, like the Grand
Hotel in Calcutta. His portrayal of the first rains of the monsoon leave a lasting impression. For those familiar with the
sights and sounds of India, Dimock’s musings inspire personal memories and streams of associations.

It is hard to keep a straight face while reading some of the passages, such as the one recounting a visit to the remains of
St. Francis Xavier in Goa, "...a small, wizened person 490 years young and, | am sorry to say, looking it." Similarly, it is
difficult not to feel stirred by Dimock’s experience while gazing into an elephant’s eye, "...most animals’ eyes register
generalized emotions...but Gopal’s eye showed intelligence, a sad wisdom, a kind of mild curiosity, and a knowing humor
that | have come to associate with older people who have seen a good deal of life and loved some of it and hated some of it
but don’t want to talk about any of it anymore. The elephant seemed very much, in fact, like my father."

Like fairy tales and myths, this book contains deep truths which may be disguised, as an ogre or a Deputy Collector from
Kichuinagar District, but which nonetheless lead to greater self-awareness. In case the reader has missed the point while
strolling down the author’s meandering memory lanes, Dimock subtitles his last chaper, “In which the author relaxes,
puts his feet up, and reflects on his wanderings." | did the same. | was prepared to like this book, but I didn’t expect to
learn so much about myself. Emily Bloch
Karishma ke Parar_nparaagat Aadhaar translated by Chitaranjan Dutt from
Gandhi: The Traditional Roots of Charisma by Lloyd I. Rudolph and Susanne Hoeber
Rudollgh.

New Delhi: Orient Longman, 1999.

Lloyd and Susanne Rudolph's book Gandhi :The Traditional Roots of Charisma it was part of a larger book entitled The
Modernity of Tradition and was published in 1967. In this book they argued that in India, modernization came about by
processes of adaptation and synthesis rather than outright rejection of tradition. Gandhi was analyzed as an example of
this process.

The title of the Hindi translation is a little strange. Charisma is translated as 'karishma'. The happy similarity of the
word sounds must have led the translator to this particular word choice but in Hindi its meaning is closer to ‘appealing.’
My confusion grew as | began reading the Hindi text and noticed that the translator was making an extreme effort to stay
close to the English original. Many long sentences which are acceptable in the high academic register of the Rudolph's
original English are torturous or even incomprehensible attempts at word-for-word translation.

One instance of this occurs right in the preface where the Rudolphs say "Gandhi, who describes himself in his
autobiography as descended from a caste of petty merchants..."(vii). Here the Rudolphs are trying to give an English
translation for the caste name 'baniya’ which is familiar to any Hindi speaker and was an important element of Gandhi's
identity. However, instead of using the common Hindi term, the translator approaches the sentence literally and translates
it word by word.

Throughout the book there is an unsettling and confusing usage of painfully literal attempts at word-for-word
translation which often miss the nuanced senses of the original sentances. As in American academic writing, the Hindi
translator invents new words and presses words into uses they do not usually have. Anyone who is educated enough to
read the academic Hindi used in this book could also read the English original and would be far better served by it.
Shreeyash Palshikar University of Chicago

The imagined readership for this translation is advanced students in Indian universities. The effort was to convey via
translation the concepts and language of a US version of humanistic social science. Our experience of the language of these
students is “Hinglish,” with most of the nouns in English and most of the verbs in Hindi. The idea was to try to reach out
further to students whose Hindi is better than their English. Hinglish may be a deplorable development but it cannot be
wished away.

Lloyd I. Rudolph University of Chicago









Sumer and 1999-2000 Awards:
Fulbright-Hayes Doctoral Dissertation Research Abroad Fellowship: (from Dept of Education)






Fellowships
Whiting Dissertation-Year Fellowships, University of Chicago, 2000-01. Complete applications include a nomination
form, letters of recommendation, proposal and one approved chapter. Nominations from the departments are due March
31, 2000 so contact your department chair for individual deadlines.
Calls for papers
International Conference on Contemporary Views on Indian Civilization is accepting proposals from scholars who are
involved with new, original and cutting edge approaches to the study of South Asia for a symposium, "New Approaches
to the Study of South Asia." The conference will be held at the Stevens Institute of Technology, in Hoboken, NJ on July
28-30, 2000 and is sponsored by the World Association for Vedic Studies, Inc. (WAVES), A Multidisciplinary Academic
Society. Proposals should be 250-300 words and are due May 15, 2000. For more information, contact Frank Morales at
608-288-0266, fmoralel@students.wisc.edu.
The 34th annual Bengal Studies Conference "Hopes and Aspirations at the Threshold of the New Millennium" will be
held May 5-7, 2000 at the University of Wisconsin-Oshkosh. In addition to regular panels relating to various aspects of
literature, economics, politics, society, etc. of West Bengal and Bangladesh, papers are also being accepted for special
panels on Rabindranath Tagore, Ustad Allauddin Khan, Bengali cuisine and handicrafts. Proposals for panels and/or
individuals papers should be 150-200 words and are due March 31, 2000 by mail or email. For more information, contact
Zillur Khan at khan@uwosh.edu; 920-424-0924 (ph), 920-424-0739 (fax) or Anji Roy at roy@uwosh.edu; 920-424-7273 (ph),
920-424-1043 (fax) or visit the website: http://freeweb.digiweb.com/education/bengal
Study Programs
University of Michigan Summer Language Institute. Language study offered in Arabic, Hindi, Tamil and Persian
among other languages. Deadline is April 1, 2000. For application or more information, contact the SLI Coordinator at
sli00@umich.edu, or write to International Institute, Univ. of Michigan, 1080 S. University, Suite 4668, Ann Arbor, Ml
48109; 734-764-8571 (ph), 734-763-4765 (fax).
Antioch College Education Abroad, Buddhist Studies in Bodh Gaya, India. A program of study and meditation.
Deadline for application is March 15, 2000. For more information, contact AEA@antioch-college.edu, Buddhist Studies,
Antioch Education Abroad, Antioch College, Yellow Springs, OH 45387; 800-874-7986.
Individuals interested in an overseas education expedition may join one of two upcoming escorted visits to India.
"Women's Empowerment, Spirituality and Activism," visiting officials and activists in New Delhi, Jaipur,Agra and
Bombay, is scheduled for July 28-August 8, 2000. The second visit, scheduled for August 3-15, will focus on "Social Work
and Welfare." The group will travel throughout Kerala to learn about development projects. College credits and CEUs are
available. For more information, contact Dr. George Palamattam at ContProEd@aol.com or 800-835-7262.
Orientation sessions for people who have an interest in India but limited knowledge. The sessions can cover food,
clothing, history or other aspects of Indian culture. For more information, contact Githa Keralavarma at
githakv@yahoo.com or 608-831-4749.
Positions
University of Wisconsin, Madison, Professor of Hindi-Urdu language and literature. Must have Ph.D. in South Asian
Languages and Literature, be proficient in both Hindi and Urdu, and be familiar with literary traditions (modern/pre-
modern), literary theory and post-colonial theory as well as approaches to cultural studies. Send a resume and cover
letter, referring to position vacancy #35772, by August 28, 2000 to: Professor Ellen Rafferty, 1240 Van Hise Hall, 1220
Linden Drive, Madison, WI 53706-1557. For more information, contact: fax: 606-265-3538, phone: 608-2623915, e-mail:
emraffer@facstaff.wisc.edu.
The Indo-American Center recently hosted tours of the Devon neighborhood for a group of K-12 school teachers from
Japan in addition to groups of students and other organizations from around the mid-West. The Center is currently on an
India Culture Fair, featuring dance, music and yoga demonstrations, for K-8 students at the Sears School in Kenilworth.
Tutoring of neighborhood children continues every Sunday afternoon. To volunteer, contact iactutoring@hotmail.com.
For more information about the Indo-American Center, contact R.S. Rajan at 773-973-4444 or Dorothie Shah at 847-485-
6853, or visit the website: http://www.indoamerican.org.
New Millennium Scholarship Essay Contest Year 2000. Students currently enrolled in grades 9-12 are invited to submit
essays on "The Legacy of Mahatma Gandhi & Martin Luther King, Jr.: How It Shapes My Life in My Community."”
Endorsed by the Secretary General of the United Nations and sponsored by the Indo-American Center and the Center for
Asian Arts and Media at Columbia College, winners can attend Columbia’s high school summer program and will
receive five shares of Dell stock. Applications are available at the Indo- American Center or on line (see above). Deadline
is March 31, 2000. For more information, contact Taposhi Bentley at 312-467-0767 or Taposhi@aol.com.
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Review of David Peter Lawrence's Rediscovering God with Transcendental

Argument: A Contemporary Interpretation of Monistic Kashmiri Saiva

Philosophy. Albany: State U of New York P, 1999. 306 pages.

By Jeffrey Gore

David Peter Lawrence's Rediscovering God with Transcendental Argument announces its ambitious task in its
introduction: "This book interprets the contemporary significance of the Pratyabhijfia, "Recognition," apologetics for
monistic Saivism of the Kashmiri thinkers Utpaladeva (c. 900-950) and Abhinavagupta (c. 975-1025)." Rediscovering God
succeeds in offering the Western reader who is interested in philosophy but may have no background knowledge of the
medieval debates in Kashmir a solid base for understanding the Pratyabhijfia as a Cross-Cultural philosophical text and
its relationship with monistic Saivism. As an apologetic itself, Rediscovering God also draws important connections
between Saivism and the traditions of logocentric Christian and rationalist secular Western philosophy.

Monistic Saivism arose out of a central cosmogonic myth in which the deity Siva divides Himself from his consort Sakti
and then, "in sexual union emanates the universe through Her. "As the universe is identical with Siva, Lawrence tells us
that liberation "is nothing but the realization of one's true self as Siva." Self-realization can come about as a result of
tantric practices such as sexual ritual, visualization and meditation. Along with creating such practices for their own
relationship with this myth, the Savists also engaged in Cross-Cultural debates, primarily with the Buddhists and the
Hindus. The Pratyabhijfia, then, is collection of philosophical texts designed for the inter-religious discussions of these
debates. For Lawrence, the most important accomplishment of the Pratyabhijfia is in constructing a language that is
philosophical, but acting on the "effort to formulate one's views or arrive at new views about various issues in such a
manner that the views are explicitly justified by deeper or universal criteria."

The most important of these medieval debates for Lawrence's own contemporary purpose is that between the Savists and
the Buddbhist logicians. Experience for the individual under Saivism is "a single process of recognition by a cosmic
subject. It must accordingly be the self-recognition of God/Siva." For the Buddhists, on the other hand, each experience is
unique to itself and never part of a unified set of experiences; similarly the subject never becomes a wholly unified or
enduring self but remains content to a state of "impermanence” where "the reality of cognition is the flux of experience."
Lawrence's book has its major strength in informing the contemporary reader of the role that the Pratyabhijfia played
with monistic Saivism. It is indeed fascinating to consider that because Saivism, as a religious belief, is founded upon a
mythology of unity and recognition, and because the Pratyabhijfia was designed around a language of universally
recognizable terms within Cross-Cultural debates, that the participation in these debates for the Savists was, therefore,
both a matter of waging arguments between their culture and others and "a conceptually internalized form of tantric and
yogic praxis, which fully [elicited] the student's realization of identity with Siva." Thus, argument acts as a kind of yoga,
as "a way of experiencing God," and by arguing, like with the performance of yoga or other traditional ritualistic
practices, one confirms one's beliefs. And yet, whereas such a self-confirming practice may be well designed for religious
or personal life practice, Lawrence gives us more than enough reason to be skeptical of it as a foundation for a truly
Cross-Cultural dialogue.

Lawrence's text aligns the Pratyabhijfia with Christian logocentrism and modern writers such as Jirgen Habermas and
Bernard Lonergan. This he does in a matter that draws worthy correspondences between the Saivist apologetics and
other traditions. Lawrence would like for such a correspondence to prove universality, as would Habermas and
Lonergan. And yet, on the border of this text is an interesting problem. Rediscovering God announces itself, in the
tradition of the Pratyabhijfia, as a text of Cross-Cultural philosophy. Ultimately, it falls into a problematic relationship
with the question whether there is an unknowable, which may very well be a question that draws, as Lawrence's text
itself does, as much from religion as it does from philosophy. On the boundary of this text, and perhaps of all the texts
with which Lawrence would align himself, is a "modesty" that might have much greater implications than just mere
"relativism" or "skepticism." Whereas the scope of Lawrence's research is an immense collection of Eastern and Western
texts, he fails to mention Susan Handelman's 1982 The Slayers of Moses in which Handelman explores the boundary
between Jewish thought, Western logocentrism and the unknowable other in a sometimes playful, sometimes frustrating,
but always serious and ultimately modest examination. Certainly, no writer can be held responsible for all the books
available, and yet a deeper consideration of the value of critical or interpretational modesty, and all the potential
implications of this, might lead to a real Cross-Cultural dialogue for Lawrence and a text yet to come.





















